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Abstract:

The Bengali short story “Stanadayini” or the “Breast Giver” by Maha Swetadevi is a
declaration of the desolations of the seized and the excluded. It revolves around Jashoda, a
poor Brahmin Bengali lady, who is impelled to be a “Breast-feeder” to support and feed her
family due to her husband’s excruciating mishap. Her “Breast” here symbolizes more an
indictment of a patriarchal society than a mere symbol of motherhood. It turns out to be a
method of survival in her capacity to deliver youngsters and be in a procedure of consistent
lactation to keep her family alive. The paper is a turmoil try to follow the sting and torque of
“impelled motherhood” that gives her nothing but a tumour. Jashoda considers and asks in
her insanity how she suckled the world; just beyond words? With “importance in the process

at an end” she leaves an existence of penances for all, neglected by all.

Article:

Emergency happens when our hypotheses about ourselves in connection to the
external world turn out badly. It is the cacophony between our desires and our results that
causes the agony, not the result alone. Premier among our desires is our conviction that agony
is something to be stayed away from no matter what; that it is terrible for you. Enduring does
not accommodate our hypothesis about what it takes to prevail throughout everyday life thus
we neglect to surrender that agony is unavoidable in every one of our lives. However, to
manage that agony in one’s live is quite troublesome. The demise of a friend or family
member, a removal from a job, severe ailment, psychological oppressions, assaults and other
awful accidents: these are generally precedents of extremely difficult encounters. Numerous
individuals respond to such conditions with a surge of compelling sensations and a feeling of
vulnerability. Nevertheless, individuals for the most part adjust well after some time to
extraordinary circumstances and unpleasant conditions. To flourish is a decision. It is a state

of mind, and your capacity to flourish on this earth is profoundly associated with the moves
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you make consistently and the conviction structures you grasp. Preparing your psyche, body,

and soul to develop and prosper should not be confounded.

A few people feel weak and insecure when they are subjected to some adversity. They
point their finger at others for their worst conditions. Some close down. They feel defenceless
and overpowered. Some get irate. They endeavour to hurt anybody they can. A few, in any
case, reach inside themselves and discover approaches to adapt to troublesome situation.
They in the end make things turn out well. They are the life’s best copers. Those individuals
with an astonishing limit with regards to surviving emergencies and extraordinary troubles
fight, they are versatile and tough in troubling circumstances. They recover, adjust, and adapt
well. They flourish by picking up quality from difficulty and frequently convert setback into
a blessing. Life’s best survivors are not the same as other common individual. They survive,
cope, and thrive better because they are better at using the inborn capabilities possessed by all

humans.

A family emergency happens when a family needs to change. It is a defining moment:
things will either show signs of improvement, or they will deteriorate. Some of the time,
everyday issues can heap up and cause an over-burden. Different occasions can cause a
family emergency. Families can adapt well to these crises by supporting one another and
being flexible enough to make necessary changes. Something unforeseen can abruptly hit
one’s family. Somebody may bite the dust, one’s home can be acquired, one may lose one’s
job, and one may win a lottery. These changes can be troublesome for families since they
require the family to manage numerous progressions. On the off chance that somebody bites
the dust, others may need to fill their shoes while additionally managing the misfortune.
Jashoda, in the Breast-Giver has to sail in the same boat after a misfortune descends upon her

family and particularly upon her husband.

The central protagonist of the story, Jashoda, a poor Bengali Brahmin lady is impelled
to turn into a ‘Stanadayini’, a professional wet nurse to help her family when her Brahman
husband loses his feet. An unfortunate mishap, which serves to transform Jashoda’s life,
comes when the youngest child of the well off landowner Haldar takes his Studebaker to
drive and hit Jasodha’s husband damaging both his feet. The incident is first developed with a
disclosing of what leads the youthful child to; fundamentally, mutilate the man, Kangali, a
priest of the most eminent caste, the Brahmans. Indeed, even before this damaging

demonstration, the Haldar son assaults the house cook, and after that dreading his mom

Volume 8, Issue 7, 2018 219 https://pramanaresearch.org/



Pramana Research Journal ISSN NO: 2249-2976

learning of his conduct, orchestrates to have the kid let go out of his house in a fake case of
stealing, in order to hide his immoral act from his mother. This dread goes unchecked in light
of the fact that the youngest son of Haldar’s is not caught. Without an adequate measure of
culpability to keep him inside society’s directions, his offences heighten from stealing and

afterward to joyriding over Jashoda and Kangli’s fortune.

The inhuman act of the youngest son of Haldar’s makes the senior Haldar feel sorry
and embarrassed. In reality, it is Jashoda whose survival is truly imperilled by the
emasculation of her better half’s feet and afterward the demise of their benefactor. The elder
Haldar is mortified at the thought of having a Brahmin killed from his namesake’s
hand. Senior Mr. Haldar assures his victim, “Don’t worry, son! You won’t suffer as long as
I’'m around” (Akbari et. al. 1071). Though this promise comes as a relief to the now mangled
priest and his ill-fated wife, it is not only them whose survival is truly threatened, but of
Haldar’s too. Without his feet Kengali’s security and his family’s survival is for the most part
guaranteed by the senior Haldar’s profound standing. In spite of the fact that occasions wind

up frantic after their affluent advocate passes away.

The inquisitive helpfulness of the administration of wet-attendant to Haldar’s little
daughter in-laws uncovers a lot about the condition of life for Bengali ladies in connection to
their advantaged male accomplices. In creating beneficiaries, spouses of the house wish to
protect their ladies excellence and this turns into the arrangement fixing point for Jashoda’s
acceptance into proficient motherhood. Mrs. Haldar, the courtesan, of the house chooses that
this proposition of work is justified regardless of a million rupees since her daughter- in-laws
will be moms. What’s more, in particular, will be moms for whatever length of time that
conceivable, despite the fact that dynamic suckling will demolish a mother’s shape. By this
practice, on the off chance that children look outside there is no voice to question. She further

believes the only reason to go outside is the fact that they can’t get it at home.

Therefore, Jashoda, a poor Brahmin lady turned into an expert wet caretaker to bolster
her family. Due to Kangli’s accident she begins breast feeding the entire Haldar family’s kids
to earn her livelihood. She needs to breed every year to make her bosom yield milk with the
goal that she could win more cash to make a decent living; this implies she needs to endure
interminably. To be a professional mother, Jashoda should be pregnant more than once, be
loaded up with milk. The mother’s milk for her own particular kids is utilization esteem yet

on the off chance that there is an excess of utilization esteems, trade esteems emerge. For a
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poor creature like Jashoda, great nourishment for her entire family is all that could possibly
be needed. Consistent sexual overhauling is given to her with the goal that she can be kept in
prime stipulation for ideal lactation. The milk she produces for her youngsters is more likely
than not through requisite work yet the milk that she creates for the beneficiaries of male
dominated society, is a surplus work. Gayatri Chakravorty Spivak says regarding the

(exchange) value and its immediate appropriation:

The milk that is produced in one’s own body for one’s own children is a use-
value. When there is a super- fluity of use-values, exchange values arise. That
which cannot be used is exchanged. As soon as the (exchange) value of
Jashoda’s milk emerges, it is appropriated. Good food and constant sexual
servicing are provided so that she can be kept in prime condition for optimum
lactation. The milk she produces for her children is presumably through
‘necessary labor.” The milk that she produces for the children of her master’s,
family is through ‘surplus labor.” Indeed, this is how the origin of this
transition is described in the story. (Spivak 342)

Jashoda becomes such an unfortunate person who adopts motherhood as a profession
and for her survival. She couldn’t decipher on the off chance that she could or couldn’t be a
mother in light of the fact that the ‘motherhood’ is forever her method for living and keeping
alive her universe of incalculable creatures. She is compelled to be a professional mother out
of forced circumstances. She is utilized by the domineering class of the society particularly as
to suckle the world class beneficiaries by breast feeding. Her bosoms are simply items since
her abundance is reimbursed by major entrails with rice and curry for her own family unit.
Jashoda is an ordinary Indian lady, whose nonsensical, unreasoning and unintelligent
dedication to her better half and love for her kids, whose unnatural renunciation what’s more,

absolution have been kept alive in the well known cognizance by every single Indian lady.

Jashoda turns out to be increasingly loved for her body’s extraordinary resilience; it
appears as if the two-fold is moving towards free play from man/lady to a chain of
importance closer to lady/man. The two Brahmans in their own particular right, Kangali
shares home assignments as he goes up against the cooking at home and thinks about their
three kids as Jashoda is proclaimed as wet-nurture and, “the mother of the world.” Jashoda’s
solitary handiness in the male ruled social setting is her maternal abundance, her obligation of

bringing up kids out of a nonexistent request as she plunges into the role of a father. This
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helpfulness is the duty of all moms in male dominated society. As she stretches out her errand
to innumerable kids, other than her own, Jashoda moves toward becoming ‘Saint’- a job that
proposes both essentialness and sub-statute, and even love, while she at the same time
anchors her ceaseless absence of milk and sustenance. That she readily continues purging
herself for the benefit of man makes it conceivable to venerate her without at last modifying

her underprivileged charge.

Jashoda is very much nourished by the senior Mrs. Haldar as she is the ‘Mother Cow’.
She becomes pregnant twenty times in thirty years. Toward the end of her life, she has
suckled fifty children out of which thirteen are of her own. Jashoda consequently procures a

living for herself as well as for her whole family exclusively on her income.

Be that as it may, after the death of the Haldar Mistresses Jashoda comprehends that
her value has finished in the Haldar house as well as for Kangali. He has moved his affection
to another lady. She starts to feel an abnormality in her bosoms; the highest point of her left
tit has developed red and hard like a stone. The areola has contracted, her armpit is swollen.
The specialist knows it is disease of breast cancer and most likely in light of the fact that she
has borne twenty kids and suckled almost fifty. She cries, “My lap was never empty, if this
one left my nipple, there was that one, and then the boys of the Master’s House. How I could,
I wonder now! (Akbari et. al. 1084). There is little hope for her survival since she is suffering
from unending fever. The specialists put her on tranquilizers and almost for a month she lies
in hospitals in an unconscious state. Jashoda has now no guests since the smell in the room is
excruciating. Indeed Kangali quits coming and he has rejected her the minute the doctors
proclaimed little chance of her recovery. The scores on her bosom continue deriding her with
a hundred mouths and a hundred eyes. She groans spiritlessly, “If you suckle you are a
mother, all lies! Nepal and Gopal don’t look at me, and the Master’s boys don’t spare a peek
to ask how I am doing” (1084). As she lies alone neglected by her own children and milk-

children she makes a devastating revelation both about her poignancy and ethos.

She has been heartlessly misused by a wide range of people-her husband, her kids, her
milk-children as well as by her master’s. There is nothing wonderful about her motherly
figure and it is just a successful ploy to misuse her. At the end Jashod's body lies in the
doctor’s facility funeral home for a night and there is nobody to claim her body. Once utilized
for her will and now left unattended, Jashoda endures an agonizing and sickened passing. Her

abundant bosoms presently turn into a vast injury. The story that plays out on Jashoda’s body,
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Thus her life moves from prophetic 'nourisher' of the world to, finally, a tumour-ridden and
deserted ‘server’of the world. Jashoda considers and asks in her insanity how she suckled the
world; just beyond words? With “importance in the process at an end” she leaves an

existence of penances for all, neglected by all.
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